CBAPTER XV
THE ATTRIBUTES OF THE DIVINE

The Supreme Person in the Vaispavite system of thought
is Nariyana who is identical with Brahman. The infinitude
of this person is beyond the comprehension of human thought
and therefore cannot be adequately described, Narayana is
said to nave a form and also not to have any, He is closely
connected with the world, but is also apart fromit.t Thereis
nothing which He is not, He is Ourselves, He is She, it, This,
That and They. He is the god of both good and bad people.
He represents things which are nearby and those which are far
off. He is those that became, are becoming and would
become. He is the things of the past, present and future,?
He could not be understood even by the learned.? He is
neither male nor female, nor eunuch.4 He cannot be said to
exist or not to exist.> He cannot be known by the senses or
mind% or His greatness ascertained even if one attempts to do
so alt through the times,” It is difficult to say whether He 1s
standing or sitting or lying or He is not standing, sitting or lying.®
His activities extend bevond space and hence could not be
measured even by Brahma.? He is not that which is or that
which is not. It would be highly difficult to speak even a few
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words about Him."0 All the six schools of thought could not
even discuss His nature, even if they group themselves together
and attempt to do this all the time.!? Though He is said to
be of different colours in each yuga, He could not be visualised
to have a particular form and a definite colour.!2 Words
which are uttered could denote His names, but these are poor
aids to know Him.!?

Such descriptions of Nardyana which the compositions
of the Alvdrs, especially those of Namm3|var, contain show
that the Supreme Person lies beyond tbe understanding of
words and thoughts.!* In this respect, the approach of the
Alvars is similar to that which is had in the Upanisads. The
A)vars refer to the Vedas as revealed by the Supreme Person
at the time of creation,!> having preserved it during deluge.!$
The four eternal Vedas reveal Him as the only and the fore-
most Supreme Being.!” God is the subject matter dealt with
in the Vedas,'® He is therefore to be known only through
them' which are only Narayana’s form.20 This is in con-
sonance with the Vedantic tradition that the Vedas are the
sole authorities in matters relating to the ultimate reality.
Perception and other means of valid cognition such as infe-
rence are of no avail in knowing the Supreme Person., The
ancient Vedas treat Him as non-different from form and
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formlessness.2t The Sama-veda, the Chandogya Upanisad, the
Kausitaki Brahmana and the Taittiriya Upanigad treat of Him.
He is described as fit to be worshipped through the Pancagni
which is taught in the Katha Upanigad.?? Nammalvar goes to
a further extent in declaring that the Supreme Person cannot
be known even by the Vedas which are held to be repositories
of knowledge and wisdom and also by the rare works such as
Itihasas and Purdnas.2® The Vedas describe Him in an
indirect way.2¢ The four Vedas run in search of Him,?5 but
not vet found Him.25 In a way, this explains the Upanisadic

statement that words and thoughts return unsuccessfully with.
out getting at Him.??

A study of the Vedas reveals that the subject matter of
the Scriptures is the consort of Sr1,22 He is the enchanting
music of the Rg. Veda?® and is the nectar as it were obtained
from the four oceans of the Vedags.?® He takes His abode in
the four Vedas which are properly recited.3! God is thus to
be found not in the printed or written text of the Vedas but in
their recitations. The Sstras also declare Him as the Supreme
Person.?2 Thus the Vedas serve as the only means of know-

ing the Supreme Person, however imperfectly He is preseated
through those texts.

The possession by the Supreme Person of the discus,
conch, mace, bow and other weapons presupposes the admis-
sion of a physical frame for Him. Such a physical body mustibe

21. ibid. 7.3: 10.
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of finite dimensions which could come within the comprehen-
sion of the mortals. At thessme time, the admission of a body
would-deprive the Supreme Person of His infinite nature. It
is therefore declared that Nardayana has two forms, one visible
and the other invisible. The former is His own form and the
latter is represented by the Vedas, Irihdsas, and Puranmas.’?
Nammalvar goes a step further and declares that the Lord has
a form and does not also have a form.34 To have an invisible
form 15 as good as having no form. The Alvir does not see
any reason to use the word ‘form’ which is invariably associa
ated in its sense with the concrete nature and finiteness of the
frame. To finitise the infinite is sacrilegious to the worshipper
of the divine. When it is said that the Lord does not have a
form, what is actually meant is that He has a cosmic body
which encompasses the whole universe and which being trans-
cendent is ‘beyond the understanding of both gods and men.
Such a cosmic form is not one, but many,** most of which are
not known to any one. He takes any body He chooses but
only a few of these come within the purview of human under-
standing,

The Iifhasa, the Puramas and the Agamas depict the
Supreme Person as in possession of a physical frame3” which
1s not made up of the flesh, bones and other products of
matter but yet akin to that of the human beings. Thisis
perhaps due to a desire to present to the suffering and devout
humanity a frame, the like of which is familiar to it in their
own bodies but which is far superior, more enduring and much
more attractive than the mortal frames, The Alvars who had
already this traditional representation of the Supreme Person
began at first to get attracted to the cosmic form in which He
found the several aspects of nature presenting themselves as
the various parts of the body, 38

33, V.P.1.22: 55, 56; 5.1: 35 to 50; 6.5: 61 to 69.
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The depiction of akasa in the Upanisad®® as the body of
the Brahman should have suggested to the ancient seers and
to the Alvars, the dark complexion of the Supreme Person
Narayana.*® His face is said to be atiractive through the
complexion of the sea, water-laden cloud and blue sapphired!.
The hugeness of the sea must be taken to refer to His cosmic
body. The incitement of the water-laden cloud to the solace
which it affords from the oppressive heat that His body would,
when visualised, free the embodied self from the sufferings in
the world. The limited size of the sapphire represents the
attractiveness of His features.

The Alvars frequently refer to the parts of His body.
Tenderness and charm together characterize each limb of
His*2 and so the lotus that is fully blossomed is frequently
cited to draw comparisions with each of these limbs.#3 Apart
from the eyes** which proclaim His tenderness of feeling and
compassion to humanity, the crown,4® the shoulders4é reveal-
ing His might and the feet*? which are worshipped and sought
after by the devout persons get frequent references and receive
a graphic description. The feet of Tirivikrama were like
lotuses, His body was like the water of the sea and the crown
like the sun.43

The supramundane radiancet® which has a bewitching
influence on the Alvars affords ample opportunity to them to
describe it as the cumulative effect produced on the worship-
per without a specific reference to any limb. The mind of
the Alvars is enthralled by this beauteous frame which is deco-
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rated by the gems, ornaments and robes which have each a
peculiar grace and elegance,¢

The use of the words, ‘utampu’s! ‘vativu’,52 ‘uruvam’s?
and 'mirtti 3 is the clear proof for the Alvars’ recognition
of a frame for the deity. The frame is referred to as divine
or holy by the prefix “tiru’ as an ordinary epithet.’ Quite
often the A}vdrs employ the phrase ‘cufar oli’ to convey the
effulgent brilliance of the form.5s This frame of the Lnrd is
said to be unique pertaining to Him alone.57

Nammalvar describes the Lord’s auspicious form in his
pocms as possessing the following physical attributes - the
conch, the discus, the lotus eyes, the red lips;5® the sacred
thread, the ear pendants, the mole on the chest, the constant-
ly worn ornaments and the four arms;’ the victorious bow,
the mace and the sword;® the cool basil garland, the gnlde:n
crown, the auspicious form, the well-sitting silken garment
and the waist girdle;s! the lnng—drawn eye-brows and well-
suited lotus eyes;$? the well-drawn and well-shaped nose and
the blue-hued complexion;$? the halo around His body;54 the
well curved back, the narrow waist;%5 and the beauties of the
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body from head to foot with the ensemble of all the orna-
ments.%

The conception of a finitised form for the Supreme
Person is based on the recognition of the motive which
prompts Him to take up that form. This motive lies in His
desire to present Himself before the devotees who are earnest-
ly praying for a personal and direct communion with Him.
This suggests that the love of God on the part of the selves
brings Him near them. God is then actuated by a desire to
join them and enjoy their presence, The Supreme Person
must thus be recognized to have certain attributes or qualities
which draw Him to the selves. The possession of such attri-
butes is not to be explained through His physical frame,

The Upanisads®” speak of Him as having three ontologi-
cal attributes viz., satyam (real) jraasam (knowledge) and
anantam (infinite), He has satyam which is unconditioned
reality which is real of the real,$® as the essential nature is
not affected to expansion and contraction by matter and is
not subjected to the workings of karma. Likewise, the
attribute jaanam is infinite consciousness, Brahman is not
limited through space or time or any object, The absolute is
unconditioned and perfect, Itis bevond the passing shows
of prakrti, the flcetdng flux of time and the endless chain of
causation, Though Brahman is in the phenomenal wotld of
space-time, It exceeds their content. It is eternally uncon-
ditioned and perfect and therefore 1t is infinite. These three
determining attributes form the essential nature of Brahman,

The Alvars, who were influenced by the tra@sion of the
Vedas, refer to Narayana as the ever true® and ever real.
He is unchangingly real. This feature forms thﬁ'ﬁ_ﬁsis for the
world to remain real, though it has to change ever and anon.
The knowledge which is the attribute of Brahman is not

66. ibid, 5.5: 9.

67. Taitt. Up. 2: 1.

65. Br.Up.2.1:20;2.3:6.
6. T.V.M.1.1:2
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simply a knowledge, subjective in its features for our compre-
hension, but it is the ultimate object of our experience.
[t is self-luminous and is described as the light of lights. It is
the supreme light, through which other things become lighted.
Neither the sun, nor the meoon, nor the stars shine by
themselves. They derive their powers of illumination from
Him.? It is this supreme and transcendent luminosity of
Brahman that has attracted the attention of the Alvars who
found it in every aspect of God’s manifestation., The form
of Narayana is effulgent and surpasses the lightning in its
brillience. Following the Upanisadic tradition Namm3lvar
refers to God more or less in the same terminology of light in
all his poems. The Lord is referred to as ““Peruncoti”?! -
‘the Great Flame’; ‘““Jnanac-cutar vilakku?2 = ‘the Lamp of
Light of Knowledge’; “Jnanac—cutar” - the ‘Light of Know
ledge’.

The three attributes mentioned in the preceding para-
graphs have formed the basis for the admission of the couni-
less qualities in the case of the Supreme Person.’ There
18 nothing that is visible or invisible that is not pervaded by
Him.,?5 This is proof of Narayana’s all-pervasiveness and
omnipresence.’ Similarly He is omniscient, and omnipotent.

- The word ‘brahman’® which is used in the Upanizads to
refer to the Supreme Being means *huge and increasing’.
This aspect of the divine was pressed into service, .even in the
periods of epics and Purdsas, to determine the nature of
Brahman in terms of essential nature (svaripqg), form (ripa)
and quality (guna) and every aspect of God’s features is
treated to be of the highest magnitude surpassing every other

70.  Kath, Up. 5: 15; Mun. Up. 2.2:10; Ch. Up. 3.13: 7. Sv. Up. 6:
14 ; Mait. Up. 6; 35. ¢f. V.8.1.1: 25.
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thing in the world.” ‘Fhis explains the use of the words like
‘uyarvu ara'’® which means not having anything higher
than that,

Bliss (@nanda) is a very important attribute of Brahman
which makes the devotee’s experience of God delectable.
The Upanisad speaks of the bliss to be of several gradations
as enjoyed by several persons placed in different states. The
bliss of Brahman is described to be unsurpassed by any
others.” This is actually corroborated by Nammalvar in the
opening line of the Tiruvaymoli where the Supreme Person is
stated to have unsurpassed bliss,s0

It is not proper to apprehend defects in God on the
ground that He is present every where in the world whose
impurities would affect God. The Upamisads declare that
God 1s free from sins and possesses true will, and has no
stain.®t ‘In Him, the miseries do not exist’.$2 Though
responsible for the creation of the world, He is aloof from
1t.%3  He is unaffected by the impurities like the other in the
jar and the sun reflected in water.84 At the same time God
1s omniscient,8s and is full of all auspicious qualities.? This
proves that the Supreme Person has two marks, namely,
absence of defects and presence of all auspicious qualities,??
The Supreme Person is thus free from imperfections.8® This
1s very ably shown by the use of a singie word ‘amalan’s’

11. The Philosophy of Vifistadvaira, pp. 201, 202,
78, T.W.M.I1.1:1. '
79, Tattt, Up, 2: 8.

B{}. TVM I:1:1.

8l. Ch.Up.8.1:5;Sv. Up. 6:19.

B2, V.P.&.,5: 85

83. Ch. Up, 8. 14.

84.  Yajn. Smrti. Pra. 144.

85.  Mun. Up. 1.1:9,

6. V.P 6.5:34.

87. cfl V.5.3.2:11 to 25.

88. WV.P.1.22: 53

89. AP .I;T.V.M. 31.4: 5.
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which must be taken, in its etymological sense, to mean ‘one
in whom the impurities do not exist’. His qualities do not
have any defect.

Among these qualities knowledge (jnang), strength
(bala), sovereignity (aiévarya), virility {(virya), potency
(3akti), and splendour {tgjas) are the six chief qualities which
declare the supremacy of the Lord.®® The characteristic
feature of knowledge is luminosity which dispels the darkness
of the mind.  The Alvirs,were strpck. with wonder at. this
qw;smf}ﬂmy@m that they eouldinnt; Tesias rxpressing. the
result of the vision of this-quality. by treating. God as light
itself which is imperishable.®! 1t is not therefore surprising
to.find the firs three Alvars get & clear vision.of Lord amidst
mntnnnl darkness. .. He s 'Parancun"92 - ‘the. Transcmd:ntal
Brightness’;: "Van ;FJ,LI\H.I‘ "33 . ¢ the; effulgence of ,all Space’;
" Parancutar "34 - “the Trans:endnntal Flame’; ™ Jna.na vellaca
cutar viJakku "5?5 ‘the Lamp with the Radmnne of the flood
of Knuwltdge ;- Netunicutar ¢oti "9~ ‘ the Great Bright Radi-
ance’; "Cutarkul ¢Oti 7% - ‘the Bnght Radiance’; “ Periya
para nalmalarccoti 28 — 'th= Transcendental, fine flowary
Brilliance’ and so on. Again according to the Alvar the Lord
i, ** BEllaiyil _]nanattan”ﬁ"? ~He is One.of limitless Knowledge .
He is spoken of as. *JiZna vellac-cutar miirti ""'® - *the One
who embodies the flood of the light of the I{nnwledg: :
“Nirainta jnana martti**19! - ' Knowledge fully Incarnate’;

90. V.P.6.5:85 - -~

91. Peri. Tm. 3.3: 1.

92, ibid.3.1:3;3.6: 3; ¢f Peri. Tm. 11.8:7, 8,
93. ibid. 2.5: 2,

94, ibid.2.2:8: 3.5:7: 3.6:10; 43:9;° 71 :10. ¢f. Peri. Tm. 1.8; 4;
9.5:4,

95. ibid.2.6:1.

96. ibid. 2.9:10.

97. lbid, 10.1 : 4,

98. ibid. 10.10: 10.

99. ibid. 3.10: 8.

100. ibid.2.2: 6.

101, 1ibid.4.7: 7;4.8: 6.
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*Cutar oli murtl1”’102 - “ the Image of Radiant Light®’. He
is therefore conceived as *' Jianap-pirdn ’*193 - ¢ the Lord of
Knowledge’; “ Ativam coti uru *194 - “ the Original in the form
of Light’. Sometimes He is referred to, paradoxically, as
light and darkness: Oncutarotu irujumay ’1% - ‘the Lord
who 18 both effulgent Light and Darkaess’.

Light, flame, brightness, radiance are all various ways
of describing real knowledge which is the form of God as Cit
because the inexpressible can be expressed only throngh wiafi=
lies and metaphors. Knowledge is therefore described as
Onddtarkkiagfai” 9 L'the sbeamof ‘Radiance'so I Nallfatattu]
ninra: - malarccutar’ 07 - ‘the flowery’ Raddance of - the: fouy
Vedas';; “.Olikkopta ©Oti *’108 . “ the bright Radiance’;=“.OBt1
jhadamErati'’1% = ‘the Imdge of the” Lightof Knowledges
The idea of -this Absolute Light is déscribéd: poeticdllyian
*Catinal vayiram*’ 119 ~ ‘the fine Diamond of the first Watet!!
TManimagikkac i« cutar”’*"' - ‘the gem-like Effolgetce’. ~ It- {8
also :conceived sometimes as Blissful Absolute. The:<Alvie
refers to it as "Cutar  jiidna inpam*“!12 - ‘the Bliss of Bright
Knowledge’. The idea of Absoluie Beauty is: expressed as
“‘Pukarkol cotippiran’'t? - ‘the God of Radiance with Beauty’.
It 15 eternal, never going out: "Valar oli ican®!¢. - ‘the Liord
of waking Brightness’; “Miivd mutalvan’!!s - “‘the. Unageing

o v HE ' . . o w e R G G
- ; . ; : - Cm g

102, ibid. 3.7¢1; $.2: 11.
103. T.V.R.99. B AT TN
104. T.V.M., 3.5: 5, L koW msbmEeER ®
105. ibid. 5,10 : 7. v
106. ibid. 1.7 : 4. sl S
107, ibid. 3.1:10. RE
108. ibid. 3.7: 6. __ 5 ¥ e
109. ibid. 4.3 : 8. I
110. ibid. 3.4: 4.

111. ibid. 5.7: 6. B OEER O
12.. ibid. 10.10: 10. . : e T
113. ibid. 6.4: 3, '

114. ibid. 3.10; 10. - B o T i
115, ibid, 2.1: 10: Lol Rl a8
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Original’; Mamani vapnay’'!é — the handsome Lord of gem-
like Brightness’; “*Olimani vannan’*11? -~ ‘the Shining Hand-
some One’, Its purity and holiness are referred to as “Tiiya
cutarc-coti’*f18 — ‘the pure bright Effulgence®. That the Abso-
lute does not depend upon anything eise is spoken of in terms
of spontaneous and self-luminous light: “Nantz vilak-
kame=!1? - ‘the Unkindled Flame’, That it transcends every-
thing else, even the lights of the world and the soul, is brought
out by such expressions as "Parafcutar’120 “Parancoti’? 12!
"Paramacoti”.122

The Lorxd is self-luminous as real knowledge. He is
within our mind. When the inner darkness disappears through
yogic practices, He blazes forth as the beautiful light of the
great gem., Namm3lvar calls Him as ‘*Karumanikkac-
cutar”'?? - ‘the Black Gem-like Flame’; “Ceficutar martti"'24 -
‘the Dazzling Radiant Image’. He is also referred to ‘Karu-
mapikkam’ in many a place.!? This metaphor of a gem not
only brings out the self-luminous aspect but also its precious
worth as the ultimate value. The aspect of bliss is also
brought out by this because it is only endearing things and
persons of love that are metaphorically spoken of as precious
gems. The Lord is the great precious gem of beautiful colour:
“Kuru mamani’i26 - ‘the Great, Excellent Gem’; “Maitdy
¢Oti manivannan’’12? - ‘the Handsome One Who has the Radi-
ance of pitch-dark Brightness’. It seems that Nammalvér is

116 Peri. Tm. 7.3: 71 9.5: 6; 11.2: 7; 11.6: 9.
117. T.V.M. 3.4: 7;3.10: 2.

118. ibid. 8.7: 4.

119, ibid. 2.1: 9. ¢f. Peri, Tm. 4.9: 2.

120, ibid 3.6; 10,

121. ibid. 3.6: 3.

122. T.K. 1l1.

123. ibid. 6.2: 10.

124. ibid. §.6; 9.

125. ibid.. 1.10: 15 2.7: 1, 3.3: 3; 3.6: 10; 5.1: 5; 5.10: 7' 7.6: 5; 9.5: 7; 10.10;
1; 10.10: 3. ;

126. Peri. Tm. 7.10: 5. cf. ibid., 3.10: 2; T.K. 6.
127. T.V.M.2.9;2.



xv] THE ATTRIBUTES OF THE DIVINE 297

very fond of thc precious stone - “Mapikkam” — the red car-
buncle, because to refer to Goed he employs the word with
prefixes and suffixes profusely : “Cati manikkam™128 - ‘the Red
stone of first water’; “Karumanikkam?’'i2? — *the Dark Gem’;
“Manimaénikkam”12¢ - ‘the Beautiful Gem’. He calls Him as
“Ponmalai*”3! - ‘the Hillock of Gold’; Manikkunram®!32 -
‘the Hill of Gems’; “Karumanikkamalai1™!33 - *the Hill of
Black Gems’; ‘Karumanikkamamalai” !4 - the Great Hill of
Dark Gems’, **Karomanikkak-kuanram®!3® — the Hillock of
Dark Gems’; He is “Marakatakkunram”136 — ‘the Hillock of
Emerald’. He presses into service almost all the names of
the precious stones to refer to God. He addresses Him “ My
Gem! my Pearl! and my precious Gem!”127 “My precious Stone!
my Emerald! and my Gold of Perfect Purity!”138 He refers to
Him as “‘the Pool of Emerald Gems’’.’3® The great Parakédla
calls Him as *‘the Coral Reef of the Transcendental Hill’’*, 140
“the Gold, the Great Gem, the Bright Ornamented Lightn-
ing’’ 141 *the Emerald with Pearly Brightness, the Omne of the
Hue of the Thundering Clouds*,'¥2 and “the Lamp without
Extinction’.143 Namma]var calls Him as "Paramétii” 144 ‘the
Pivine Man’, and ‘‘the Great Original of Flaming Light”

128. ibid. 3.4: 3.

129. ibid. 5.1: 1.

130, ibid. 5.7: &, cf. Peri. Tm. 11.8: 8.
131. ibid. 2.6: 3. cf. Peri. Tm. 2 .5: 1.
132, ibid. 5.3: 1.

133. ibid. 8.9: 1.

134, ibid. 9.9: 7.8.

135. 1ihid. 8.7 6.

136. T.V.C.1; T.V.M. 2.5: 4.

137, T.V.R, B4.

138. ibid. 85.

139, T.V.M. 10.1: 9, cf.ibid., 8.9: 1
140. Peri. Tm. 7.1: 6.

141. ibid. 10.1: 2,

142. T.K. 10,

143, Peri. Tm. 10.1: 4.

144, T.V.M.9.10:8.
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¢tc.!*> He is the delectable Knowledge.i46 which is not pro-
duced!4? and through which He presents Himse!f to those who
could see.'¥® His pervasion of the universe is through the
boundless knowledge,149

Strength which consists in the absence of exertion in
spite of continuous engagement in taxing work is revealed in
the exploits of Krsna who was only a young boy. The Lord
had then to engage Himself with the demons almost everyday
iz the, groves and meadows, of Gokulam while tending-the
fows. there, i Lordship. is 2, quality. which the Lard possessed
as.a-result of which He was Himself the. agent of anany agss
which He undertook through His strength. . Thjs;yqsrﬁl:on'&;m
Him out of free will and not by becoming subservigat o ALY
one, as for instance the Lord-assumed-the form of tortoise!§9
in order to support the Mandara mountain which was ;getting
sunk in the milky ocean at the time of its being churned for
the purpose of getting the. nectar. Virility .is marked ‘by the
absence of any adverse effect due to exertion and the 1IEVErs
failing nature of the underiaking in vielding the result, The
successful defeat inflicted by Krsna on the demony sent by
Kamsa intending to have the former killed serves to illustrate
this quality of the Lord.!s! Potency shows the unbounded
ability of the Lord to withstand any amount of-aitack from
the adversaries like Madhu, Kaitabha!s? and the forces ‘of
Ravana'™3 and his hordes and ‘also the taming the seved
ferocious bulls!s4 and plucking out the tusks of the kuvalayi:
pita.’’5  Splendour consists in the Lord’s having no. need ‘fo

145.  ibid, 10.1: 5.

146. ibid. 10.10: 10.
147. ibid. 3°1: §,

148. f[bid. 3.2: 7.

149, ibid. 3.2; 4.

150. Peri. Tm. i1.4; 2.
151, Tc. V.37, 80.
152, M . Tv. 83.

153. LTv.43:

134. T.V.M.2.5:17. ' ST
158. ibid. 2.7 :2. 5 SN O SO .
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look for anyone’s assistance to-achieve the task He has under-
taken. This is best illustrated by Krspa's fighting alone
against the demon Bapa and the god Siva and achieving
victory over them.'5¢ The brilliant display of this quality 1s
revealed by the Lord when He held no weapon of warfare but
only the whip for driving the horses of Arjuna’s chariot in the
battlefield. He made Pandavas get victory with nobody’s
assistance 157

Nammalvar revels in the auspicious qualities of Bhaga-
van. - He.says: %0 my resplendent Lord! I am absorbed: in
Thy .auspicious qualities. which are as delicious as milk >’158
He addresses the Lord as One Who ravished Nappinpai, and
who is possessed of qualities which can fascinate Him though
full of sips.1%® Among His manifold auspicious qualities such
of them as saulabhya, vatsalya and sousilya have more signifi-
cance and greater appeal to the Alvars as they make Him more
accessible to one and all.

Accessibility (saulabhya) is the quality which consists
in the Lord’s mixing freely with all people without reference
to their position or status. Krsnavatara is full of incidents to
exhibit this guality.1%® The very thought of His birth, how
He grew up and how He managed the Mahabharata war melts
the sainti’s soul, It is difficult to translate the fervour
expressed by the simple Tamil words employed in the verses.16!
The Alvar thinks of the incidents relating to Piitana, and
éakatﬁﬁura, and then pictures to himself tlie fear exhibited by
that sweet little Lord when Yasoda threatened to beai Him
with a small stick for having stolen ghee. That picture
wherein the Divine Child is seen with His lotus eyes full of
tears appears to cast a spell on the A}var’s soul which again
melts away into unprecedented love, The story goes that the

156. ibid. 3.10: 4.
157. ibid.3.2:3.
158. P, Tv. 58.

159. T.V.M.8.1:8.
160, T.Vv.M.1.3:1,2.
161. ibid. 5.10:3.



300 RELIGION AND PHILOSOPHY OF NALAYIRAM [ CHAPTER

trance that the Alvar got into while singing this hymn lasted
for six months.'®2 No wondert that the language employed in
the verses of this hymn is enough to melt even the stony
hearts. This trance, it is told, was the second one which he
15 said to have got into. The first one was much earlier while
singing ‘“ Pattutai atiyavarkkuy elivavan®’.183 Here in this
verse the saint seeks to demonstirate how easy of approach the
Lord is to his devotees. At once, and as an instance of that
saulabhya he conjures up before his mind’s eye the vision of
the Lord in bondage, Says the Alvar: ** How great is the
accessibility of the great Lord of Laksmi who in the form of
the child Krspa submitted Himself to be tied to the mortar in
a cowherd’s house, and that too as a punishment for stealing
butter as it was being churned!**16¢  With the onrush of feel-
ing engendered by thus contrasting the consort of Sri with the
cowed down, weeping child tied to a mortar, the Alvir became
spcechless for six months, and got immersed in the inward
enjoyment of the lapse of the High into the low, of the
Eternal into the ephemeral. ‘Damodara®-the quality of the
Lord is proclaimed in this name itself, for it means ‘the One
who has a string wound round His belly®.1¢5 The Alvar again
says: °"The easyaccessibility of the Lord is so great that He
without Jimit or discrimination is born into numerous births
(avataras) and that all His auspicious qualities without end
get brightened in the light of His saulabhya.*’166 The Alvir
dwells particularly on the fact that the Great Lord reduced
Himself to the status of a charioteer to Arjuna at the time of
the Kuruksetra war.!8?7 Tirumankaiya]lvar too makes a refe-
rence 10 the Lord’s assumption of the role of a charioteer to
Arjuna - PRrthasarathi,'®  “*Tlhe tender lotus-like hands in-
serted into and then pulled out of the pot full of butter, from

162. Jrtin Tamiakkam, Vol V. 5,10 : 1 (Commentary).
163. T.V.M.1.3:1.

164, ibid. ibid.

165. 1bid. 4.5 : 3,

166. 1ibid, 1.3 : 2.

167. ibid, 3.6 : 10.

168. Peri. Tm. 2.10:8, The contcmplation of the Alvar is highly
eloquent.
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which He tries to eat, {Yasodid) whipping Him with a fine
string, the-Lord ~ child in a state of fear, the red-lips curd -
whitened, the cries and look of fright, the stutter of lips, the
stance of prayerful cringing’* - this posture of the God-child
fascinates Kulacékardlvir who expresses it in the words of
Devaki, The Alvar says that Yasoda who had the divine gift
of witnessing that posture had also experienced the pinnacle
of Param@nanda,!®® Namm3zlvdr says: *The Lord by His
#aulabhya became the son of NandagGpa, the cowherd as a
-god-sent -find for him, and gave heavenly bliss to Yadoda by
turning Himself, of His own accord, into a child in her
arms!?’’’  Thus, as the commentator points out the Lord pre-
sented the highest heavenly bliss in the form of the ordinary
small pleasures of life - * Antamil périnpattaic cirrinpamék=-
kinan .17 In other words, Yasoda’s Krsnanubhava was a
hundred times more sweet than the bliss of Paramapada.
Again the saint says: ' For the sake of Pandavas who were
s0 companionable to Thee, Thou becamest the excellent
charioteer **.172 The A}var avers that the Lord was so consi-
derate as to enter the. heart of such a despicable being as
himself; and, what is more, to compose Tiruvaymoli from
there for him.'™ Tirumankaiyé]var in the last line of every
verse of one hymn has a refrain in which he contemplates the
squlabhya of the Lord in His Krendvatara in the posture of
being bound by the curdmaids as a punishment for stealing
curd and butter.'” In another hymn of the same Alvir, a
flyting is carried on between two maidens. Tn the first half
of each verse, a maiden narrates an incident in which the
Lord reduces Himself to a state of lowliness. In the second
half, the other maiden counters the first by pointing out the
greatness in the lowliness. As instances of the Lord delibera-
tely attaining lowliness are mentioned Riama’s treading the
rough woods barefoot, Krsna’s being brought up as a cowhesgd

169. Perum. Tm. 7:8; ef. Peri. Tm. 6.7: 4;.2.10 : 6.

17¢. T.V.M, 8.1:3. .
171.  Rttin Tamilakkam, Vol. VIII. 8.1 : 3 (Commentary),
172. T.V.M.8.5:8,

173. ibid. 10.6: 4.

174. Peri. Tm. 10.6.
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child, stealing butter and getting bound for it, His turning the
messenger for the Papdavas and a charioteer for Arjuna, and
His begging MahZbali for ‘three foot' of land.!?5 Putattar
declares that he would address the Lord with His * great
names’ such as ‘the one who grazed the cows’, ‘the one
who stole the butter’, ‘the one who was bound with the
strings*, ‘the one who was tied to the mortar’ etc., because
He would respond to these names readily because of His
squlabhya,'’® 1In this connection 1t is worthy to note what the
small names are. E:}tﬁ!, for instance, begs forgiveness of the
Lord for having addressed Him uvsing His "small names " sgch
as “ Narayana', ‘Govinda® * Manivanna’ etc.!”” Nammad]vir
affirms that if one, without doubtisg whether Lord would be
inaccessible, or accessible, or indifferent, were to believe in
His saulabhya, in His Krspavatara, He would be the role of
every kind of relative.l”® *“The greater our feeling for the
Lord *’ says the Alvar’® the more accessible He is**.17 The
Alvar refers to a specific instance when the Lord exhibited His
saulabhya. The devotees in Heaven were offering incense to
the Lord during ablution. When the smoke of incense was
screening His face, He mysteriously came down to Gokulam
to take in the butter and danced between the horns of the
seven wild bulls in order to win the hand of Nappinnai,l®
The Alvdr wonders at the Lord’s willingness to mix freely with
the devotees in Vaikuntha and with the gopls in the Gokulam
without considering the status of the latter.

Saustlya is the intimacy that grows between the infini-
tely great or I§vara the infinitesimally small or jiva.
Nammadlvar contemplates this quality of the Lord in accom-
modating Brahma and Rudra who came to Him out of self-
interest in His navel and in one side of His body respectively.

178. ibid. 11.5.

176. 1. Tv. 50.
177. T.Pv.28..
178. P.Tv. 36.
179. ibid, 29.

180. T.V.R.21, 6}.
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Similarly He entertained the celestials as His servanats,!s!
"The Lord intermingles with my heart * says the Alvar, “and
makes me compose verses (not minding my low status) ».182
He personifies His quality as Lord Himself and addresses Him
a3 such which fascinates his sonl.’® Tirumankaiyalvar praises
the Lord for His unusual gesture of good mixing in befriending
Guha without any thought about his low class, his murderous
career and his ignotrance, but also introducing SIta and
Lakgmapa as Guba’s kinsfolk.!84  Similarly he praises the
Lord for His love towards Hanuman with whom He was pre.
pared to sit for dinmer for his honest and devouj service,
without minding the fact that Hanuman was of the animal
species, a monkey.!#  Saving the clephant from the clutches
of the crocodile,’® of Sumukha from the threat of Garudats?,
assuring the learned Brahmin of a place in Vaikuptha after
death,'®® gallowing Markandeya to be ever at His feet, 199
bringing the dead son alive to his father.1%0 bringing back to
life the dead sons of an orthodox Brahmin after the iapse of
several years!®! and instructing the king Tonptaiman in the

secret doctrines™? prove how the Lord mixed freely with
people of all ranks.

Vaitsalya is the tenderness and affection that over-
powers, as it were, divine omniscience and makes it forget
the sinfulness of the sinner. Nammad]var contemplates the
affection of the lion-shaped Lord who readily made His

181. T V.M.93:10,
182. ibid. 10.7: 1.
183. ibid.3.8:8.
184, Peri. Tm. 5.83:1.
185. ibid. 5.8: 2.
186. ibid. 5.8: 3.
187. ibid. 5.8 : 4.
188. ibid. 5.B: 5.
189, ibid. 5.8: 6.
190, ibid. 5.8:7.
191, ibid. 5.8:8.
192, ibid. 3.8:9,
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appearance when Hirapya bit the pillar angrily cbailsnging his
son to demonstrate the presence of the Lord there and. then,’3?
He addresses the Lord in one verse as'the One who swiftly
removed the sorrow of the Elephant- “ Ollai kaimma tunpam
katinta pirane!”'%;he again refers to Him as Kannan the cloud-
hued Lord who redeemed the Elephant caught by the crocodile
in a pond of fine flowers.'®? The Alvar revels in the Govardhana
incident : he refers to the Lord as the One who lifted the
mountain and held it as an umbrella to protect kine from the
rain of stones;96; as the Prime subject of the ¥edas who
descended here on earth while His bright Furm cﬂntmucd in
Heaven ‘in order to chastise Kamsa the oppressor of the
good.”? Again and again the Gajendra incident comes to the
mind of the Alvar. Says the Alvdar: *1 salute Thee with my
hands folded above my head. I lose myself in Thy love. O,
the One who wiped the sorrow of the Elephant, *’19% He is the
Lord who relieved the heart-sorrow of the Elephant which
standing in the pond surrendered itself at His feet in the belief
that there was no refuge other than Himself.!1%® The reference
to the incident of Gajendra and Prahlada by Tirumankaiya]var
in his Tiruvallik-kéni hymn is some thing eloquent. The
Alvar refers to the Lord as One who rode the Garuda and
rushed to wield His discus in order to relieve the distress of
the Elephant of the woods it stood with its trunk uplifted in
prayerful appeal, with the crocodile catching its foot, when it
went into the pond to pluck fresh flowers to offer fnr worship
to the Lord, 2 Hiranya hardly liked it when his school-boy
son chanted the thousand names of the Lord. He, enraged
with his son, hit the pillar angrily, The Lord, in the shape
of a bright lion with crescent-shaped canine teeth, flaming
eyes and wide-open mounth, manifested Himself,20!

193, T.V.M. 2.5:9,
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The Lord is the embodiment of mercy, The infinite
perfections of I§vara are dominated by the redemptive motive
of daya. He embodies Himself as daya to redeem the Jiva.
The Lord as dayanidhi is the rock of love and the sole refuge
of those who are immersed in desolation and distress. The
quality of mercy inspires confidence in God as the God of
salvation and it soothes the broken heart and the contrite
spirit. The Ajvéirs revel in this quality of the Lord. It is
this quality, according to all of them, that forces the cosmic
ruler or Nardyspa to drive nara’s chariot?? and from that
chariot-seat to give utterance to the gospel of redemption,203
It is again daya that prompted the Lord to save the world
from th Deluge. - Tirumankaiyalvar contemplates this quality
in ome full decad.29¢ He refers to the Lord as the one who
saved the earth, the heaven, the celestials, the demons and
others from the uapreventabie Deluge by devouring all and
lodging them safely in His stomach.25 Nammdlvir in several
verses celobrates the same quality of the Lord who churned
the deep sea to get nectar for the sake of the celestials 3%
Tirumaikaiyalvar refers to this incident in sevefa} Verses
bringing out the Lord’s mercy,207 Again, Namma)var con-
templates the quality of daya of the Lord in several verses in
the incident of the Lord lifting the Govardhana mountain and
protecting the cowherd settiement with its cattle from the.
rain of stones by Indra.’®® {t s this daya, according to the
Alvars, that is the solace of life and the solace of death and
has therefore the highest elaim to universality, To them,
dayZ is the soul of Bhagavkn Himself, as it is the sQurce,
sustenance and satisfaction of the divine naturs. The deities
other than NZrZyapa shall not be approached for mercy, as

202. ibid. 1.8: 4; 2.10: 8; 410: 5; 5.0: T 6.7: T S 2 0.1: 9, 11.8: &;
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any gesture shown by these deities to show pity would not
yield any purposeful effect.?®

. Rectitude {arjvo} is one of the innumerable qualities
which explains the honest behaviour of the person ¢oncerned
through his dealings by thought, word and deed. God's
rectitude in lfting up the Govardhana mountain enchanted
the Alvar.2!0 §ri Krsna stood by the cowherds and cows tiil
Indra was forced to withdraw his spirit of vengeance.
Liberality (audarya) of Niriyapa is frequently” referred %o
and this had made the Alvirs call the deity as punn’“' using
it together generally with the words ‘rama’ and ‘krgpa’.
Many other qualities are there in Narayapa which have
some kind of reference in the conipositions of the Afvars,
Omnipotence?!? (sarvasaktitva), true will2'3 (satya sankalpatva)
and others are suggested to be the qualities of Narayana.

It appears that the Alvars did not conceive of the
sadgumya aspect of the Lord’s qualities. They were much
impressed by the knowledge which is one. of the characteris-
tic features declaring the essential nature of the Lord.. Their
love of God must have inspired -them to experience the
. qualities of mercy, easy accessibility and others.. It is these
gualities which belong to God whose essential natore ig
already established that became more endearing to the Alvars.
Narayana's attributes, which pertain to His divine auspicious
form; and the gualities which are helpful and endearing to
humanity, are found to be not deficient in any thing or defec-.
tive in any aspect. These are found generally to be present
in other deities and men too 1o a far less degree than in:
Nardyapa and highly to a limited extent. When they are not
surpassed in the case of others and are found to be free from”
any deficiency, they attain perfection and they do so only in
the case of Nardiyapa, the Divine Person whmt esscntml
nature explains why these are perfect s o A
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